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HE following Sermon was compoſed 
FN} and preached ſome Years ago, to a 
$ Congregation in the Country, and 
=, without any Thoughts of ever ma- 
king it publick to the World. The 
Principle I endeavoured to aſſert 

i s and prove in it, I thought neceſſary 
to the very Being and Support of Virtue and Reli- 
gion; an — 8 I own, I may be miſtaken here- 
in, yet, I confeſs, I thought, that whoſoever ſhould 
judge ſo, could, however, look upon it in no other 
Light, than as an innocent and harmleſs Miſtake, if 
pollibly it ſhould be found ſuch. 


I continued of this Mind till having an Op * 
5 of preaching it ſince, in a more publick Place, 1 
ound that even ſober and judicious perſons not onl 
doubted the Truth of the Doctrine, but expreſſe 
their Fears of its evil Tendency; fince which, I 

A 2 own, 
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own, I have been inclined, of my ſelf, as well as 
reſſed by my Friends, to offer it to the View and 
udgment of the Publick, both from a firm Con- 
viction of the Truth and Importance of the Principle 
it ſelf, as well as from a Hope that a careful Review 
of it will remove thoſe Objections, where-ever it 
may have occafion'd them. 


And I have * 9 a Publication the more proper, 
on Account of a tew Paragraphs which I have ob- 
{ſerved in a Preface to a Diſcourſe, entitled, Charity 
in all its Branches, lately publiſh'd by the Reverend 
and Learncd Dr. Wright; and which I cannot omit 
to make ſome Remarks on, becauſe they relate to 
the 3 Argument, and contain ſome Things, 
which, in my Apprehenſion, are highly injurious to 
It. 


There the Reverend Doctor has ſaid, that Cer- 
rainty in Matters of Morality, can never be attained 
but by making the Nature and Will of God the 
Foundation a Rule of it. I own, that the Nature 
and Will of God (if no more was meant by it than 
this) is certainly a proper Rule for us to meaſure our 
moral Practice by, and is one of the Springs from 
whence our Obligation to Virtue flows: But if it 
means that Moral Virtue, as it is a Matter of Science, 
is an Effect produced by the Will of God, I cannot 
ſo readily aſſent to that, becauſe it takes away the 
whole Foundation upon which we proceed to come 
at the Knowledge, even of the Nature and Will of 
God himſelf; ſince, if the Ideas of Good and Evil 
are not previous, but conſequent to, and cauſed by 
the Will of God, how can we ever know, or how 
ever attempt to ſearch and diſcover what the Nature 
and Will of God is ? for this deſtroys the Foundation 
upon which our Knowledge of the Nature and Will 
of God is built. YT | 


To 
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To ſay that the Will of God is influenced and go- 
vern'd by his own Nature, in fixing the Nature of 
other Things, is only ſhifting, but does not clear and 
get rid of the Difficulty ; for this is ſaid on this Sup- 
poſition, that his Moral Attributes are neceflary, in 
the ſame Senſe as thoſe which are natural, and Jus 
Will excluded from any Influence in both ; whereas 
there 1s this material Difference between them, that 
God is powerful, wiſe, omnipreſent, and eternal ; 
not becauſe he wills to be ſo, here his Will has no 
Influence in quality of Cauſe ; but he is merciful, 
juſt, faithful, and true; not from a Neceſſity of Na- 
ture, as in the former Caſe, but becauſe he wills 
to be ſo. Theſe flow from the free Choice and Ele- 
ction of his Will, and have relation to it, in the quality 
of their proper Cauſe. And it is equally abſurd to 
aſcribe the Neceſſity of his natural Attributes to thoſe 
which are moral, and the Freedom of his moral At- 
tribuics to thoſe which are natural. This Difference 
alone makes 1t reaſonable to give Thanks and Praiſes 
to him for his Goodneſs, and Juſtice, and Faithful- 
neſs, and Mercy, which hath no Foundation with 
regard to his Eternity, Power, and Knowledge, 
which yet, on the other Suppoſition, would even in 
this reſpect ſtand on the ſame Footing. 


It is further ſaid, that i» his Mind the Model of 
all Things lay before they were created, and by his 
anerring Reaſon, and infinite Wiſdom, their diffe- 


rent Natures and Relations <ere ordered, together 


ewith the Lars by which every Rank and Species of 
Beings ſhould be governed. But this is clearly meant, 
as, indeed, it only can be meant of thoſe Things 
which are created, of which there is no Diſpute ; the 
Queſtion 1s, Whether the moral Difference of Things 
1s to be reckoned by us among thoſe Things, or not ? 

t is alledged, on the other hand, that it is un- 
created and uncauſed, eternal and neceſſary, as the 
very Exiſtence of God himſelf, which may be de- 


nied, 
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nied, but will not, I believe, eaſily be diſproved. It 
18, nevertheleſs, true, that what Species and Orders 
of Beings ſhould be created, was purely a Matter of 
God's Will and Choice ; and the particular Laws 
incumbent upon them, depending chiefly upon the 
different Powers and Circumſtances of thoſe Beings, 
it ſo far depended on the Will of God in what par- 
ticular Inſtances the Laws of Reaſun ſhould take 
Place : But not what ſhould be Reaſon and Truth, 
not what ſhould be right and good; which will 
ever be an invariable Rule in all Caſes, to all moral 
Agents whatever, which is the eternal Rule of God's 
own Actions, and not one that he hath made for the 
Actions of his Creatures. The Obligations of Rea- 
{on and Virtue varying infinitely, according to the 
Circumſtances of moral Agents, and their Actions: 
It was wholly at the Choice of the great Creator what 
kind of moral Agents he would create, what Powers 


and Abilities they ſhould be endued with, and what 


Circumſtances and Relations placed in : But when 
theſe are fix'd, it is not then a Matter of Will what 
Rules it ſhall be reaſonable for ſuch Beings to ob- 


ſerve to one another in thoſe Relations. 


It is further added, that diſtinguiſhing between the 
Reaſon of Things and the Will of God, hath rather 
ſerved the Purpoſes of Vice, and ſtrengthen'd the 
Corruprions of many, than produced any real Refor- 
mation. = 


If the Doctor means this as a Matter of Fact, 
founded upon Obſervation, it can be no Argument 
againſt the Truth and Importance of the Principle 
it ſelf: It is, indeed, to be lamented, that ſuch in- 
nocent and important Truths ſhould be perverted, 
by weak or by wicked Men, to the Purpoſes of Vice, 
in the ſame manner as we lament, and have, in 
Truth, great Reaſon tot lament, the very groſs Abuſes 
that ſuch kinds of Men make, even of the Doctrines 
af Chrittianity it ſelf, But what then, muſt 8 
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jeR Chriſtianity, and forbear to preach it on this 
Account ? Why, yes, we muſt, with the ſame 
Reaſon as this is inſiſted on, with Regard to this, or 
any other Principle. We ought not to make = 
more Uſe of this, in the preſent Caſe, than we al. 
low Infidels to do, in regard of Chriſtianity. There 
we all evidently ſee the Iniquity and Abſurdity of 
it, and cry out againſt it, as injurious and unjuſt ; 
and yet the Caſes are, in this reſpect, exactly paral- 
lel. The Truth is, this is not a reaſonable and ju- 
ſtifiable Conduct in this Caſe, or in that, or in any 
other, to object this as a Reaſon againſt the Truth 
and Importance of any Principles whatſoever, which 
are hereby only abuſed and ſlandered, whilſt 
they are wholly innocent of the Guilt complain'd 


But if this is meant not as a Matter of Fact, which 
has fallen under Obſervation, but as the ſuppoſed 
Tendency of the Principle it ſelf, I apprehend, it 
will clearly appear to be a Miſtake, altogether 
groundleſs, and unjuſtly charged upon it; and I am 

reatly ſurprized, and at a Loſs to gueſs what ſhould 
— led this Author into it: For in aſſerting Rea- 
ſon, and the fitneſs of Things, to be the Founda- 
tion of Virtue, we no ways weaken, or intend to 
weaken, the Obligation ariſing from the Will of 
God, but rather ſtrengthen it, and lay the Founda- 
tion proper to ſupport it; inaſmnch as Obedience 
to the Will of God is, on this Suppoſition, it ſelf as 
eſſential a Branch of Virtue, as any other, ariſing 
from the joint Conſideration of our Natures, and the 
Circumſtances and Relations we ſtand in to ohe ano- 
ther; and it is as eternally fit that we ſhould always 
obey the Will of God, as that we ſhould practiſe Virtue 
in any other Branch of it. How then can this be 
faid to ſerve the Purpoſes of Vice, when that Source 
of Obligation to the FRIED of Virtue, the Will of 
God, which alone he contends for, is left entire, 
and untouch'd ; and another Source of Obligation 


15 
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is pointed out to us, which is, indeed, prior in Na- 
ture, and in order of our Conceptions, but which no 
ways ſubverts this, no ways weakens it, but fir 
ſupports, and ever harmonizes and agrees wit 


The Doctor goes on, and adds; The Reaſon and 
Fitneß of Things is the Will of God, ſo be formd 
them, ſo he placed them in their relation to each 
other. That God has ſo formed all Things as they 
are, and determined, by his Will, their Relations 
to each other, is certainly true, and readily owned, 
there is no Doubt or Controverſy about this, with 
ſuch as differ from him on the preſent Point : But 
this is a quite different Thing from ſaying, that the 
Will of God is the Cauſe of that Reaſon and Fit- 
neſs that there is in their moral Actions. This no 
Will of any Being could firſt make, or can ever 
change : This is eternal and * uncreated 
and unchangeable ; and this is the fingle Matter of 
Controverſy on this Head. I allow, with this Au- 
thor, that Reaſon, and the Fitneſs of Things, and 
the Will of God, are the ſame ; this is that where- 
in the moral Excellence and Perſection of God evi- 
dently conſiſts, that he ever wills that which is agree- 
able to Reaſon and Truth; and no Motives of a 
forcign Natur2 can ever have Power to influence bis 
Choice, to deviate and ſwerve from this Rule. He 
is ever at Liberty to do this, and ever uniformly de- 
termines himſelf to act thus, and nothing can ever 
ſhake or weaken this Virtue and Freedom of the 
divine Nature; whereas I cannot ſee how, on the 
other Principles, God can be either virtuous or free. 
And when, I ſay, that Reaſon, and the Fitneſs of 
Things, will ever be the ſame. with the Will of God, 
I imagine, I do it more conſiſtently than the Doctor 
does ; for though, he fays, they are the ſame, he 
j one of them the Cauſe, and the other 
Effect, | 
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The Sentence following is worthy a Remark, as 
it will lead me to touch on a very material Obſerva- 
tion relating to this Argument: The Will of God, he 
ſays, is certainly and perpetually the ſame, accord- 
ing to the continued Truth and Nature of Things, 

oſe Words, I obſerve, do equally expreſs our 
very different Sentiments upon the Subject they re- 
late to: Upon firſt View, it looks as if the Author 
was inconfiſtent with himſelf, and had contra- 
died what went before; but, I imagine, that he 
intends them otherwiſe, that as the Will of God is 
the Cauſe of the Natures and Properties of 'Things 
their continuing the ſame is a Proof that his Will 
does ſo. But this is far from proving or ſatisfying our 
Minds, concerning the Immutability of the divine 
Will. It is, I think, a material Objection againſt 
the Principle which this Author advances, that if all 
Things are to be reſolved into the Will of God, as 
the original Source of their different Natures, they 
may be changed at Pleaſure ; and that this will ſub- 
vert the Certainty of moral Science, and ſap the 
Foundation of all Religion ; and, if this Author ex- 
pets to get rid of this Difficulty in this manner, I 
imagine, he will be diſappointed : For all that this 
can poſſibly prove, if allowed to be true, 1s, that 
the Will of God has not yet changed, without any 
Kelation to Futurity ; that it will not or cannot 
change is yet left uncertain : And this is far from 
proving that it moſt certainly and perpetually will 
continue the ſame. Does this appear capable of 
ſupporting what is contain'd in our Ideas, which we 
form of the divine Juſtice, Veracity, and Faithful- 
neſs ? ls this capable to ſuſtain the firm and un- 
ſhaken Faith, Hope, Confidence, and Truſt, which 
it is our higheſt Dur and greateſt Happineſs, to 
repoſe in him? I mutt confeſs, I cannot help —_— 
farther for firmer Ground to build this upon, | 
fain would hops that I do 4 flatter my Heart * 
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think I have found it in the Principles laid down in 
the following Diſcourſe. 


Our Author proceeds, in the next Paragraph, and 
further ſays, that it el} ever be found hurtful to the 
Cauſe of Virtue, to teach Men to ſeparate the Rea- 
ſon and Fitneſs of Things from the Will of God. 1 

rant it may, indeed, be hurtful to the Cauſe and 
— of Virtue, to teach Men to ſeparate them, 
ſo as to pay and confine their Regards to one of them 
alone, ſo as to ſet up one of them in Oppoſition to 
the other, and lay either of them entirely aſide: 
But not the leaſt Harm imaginable can follow, from 


carefully diſtinguiſping them in our Thoughts and 
lich we — juſtly and ſafely do, without 


Theory, w 
ſeparating, or oppoſing, or ſetting either of them 

de in our Practice of Virtue. So that to ſpeak of 
hurting Virtue, by ſeparating them, 1s de the 
Purpoſe, and is not treating the Argument quite un- 
fairly; for a Man who undertakes to maintain this 
Principle, is under no Neceflity or Temptation to 
ſeparate, but only to diſtinguiſh them. If any go 
about to blaſpheme the revealed Will of God, upon 
Pretence of following the Nature of Things, I am 
ſure they have no Countenance or Encouragement 
hence to do ſo. But Men will be wicked and un- 
wiſe ; and where is it reaſonable to charge the 
Guilt of this, but upon thoſe Men themſelves, and 
not upon thoſe Principles which they ignorantly mi- 
ſtake, and wickedly pervert, to the ſerving of ſuch 
Purpoſes ? If not, we muſt charge the very Igno- 
rance and Folly of Antinomians and Enthufiaſts upon 
the Bible it ſelf. If any, on the contrary, attempt 
to decry and do blaſpheme Reafon, upon Pretence 
of following and advancing Revelation, I am equally 
ſure they have no Countenance, not the leaſt Encou- 

ement from Revelation to do ſo, and am far from 
laying this Guilt to its _ : *Tis either the ma- 


nifeſt Ignorance and miſtake of weak Perſons, or 
we Wicked- 
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Wickedneſs in ſuch as have an End to anſwer by it; 
and I firmly believe, that Reaſon and Revelation 
will ever continue in inviolable Friendſhip, whilſt 
Perſons of different Complexions and Characters are 
doing their Endeavour to ſet them at Variance, 


I thought I ow'd this Duty to Truth, and the 
Argument I have treated in the following Diſcourſe, 
to make theſe Remarks upon the forementioned Pa- 
r. ; and, I hope, I have done it with Fairneſs 
and Candour, and the Decency that was due to the 
Character of the pious and learned Author. It is 
well known what great Difficulties ſuch who have 
endeavoured to fix and ſettle the Principles of Reli- 
= upon a rational Foundation, have — un- 

er to carry it thus far, and muſt further encounter, 
before the glorious Deſign be accompliſned; whilit 
the Prejudices of the Populace —— vigorous Re- 
ſiſtance; and the Practice of ſuch who ought to en- 
counter them, is meanly employ'd to ſtrengthen and 
fortify them, and render them invincible. I could 
not therefore but be ſenſibly concern d, when I ſaw 
a Man ſo eminently qualified for publick Service, 
and who had ſo much diftinguiſhed himſelf, by a 
laudable and ſucceſsful Zeal for Piety, and Liberty, 
and Charity, ſtigmatizing and branding with a 
Mark of Odium, a Princi Je which lies at the Foun- 
dation of Religion and Truth it ſelf, and which, if 
once deſtroy'd, will render it impoſſible for us to 
know God, or 4 Thing beſides, that is worth 
knowing. When ſuch Charges come from the Quar- 
ters of Ignorance, Enthuſiaſm or Malice, they are 
neither to be wonder'd at, fear'd, or regarded: 
They are harmleſs in the Effect, whatever they may 
be in Deſign; and whatever they are aim'd at, they 
will in the End defeat nothing but themſelves. 
But when ſenſible, ſober, and ſincere Writers, give 
themſelves a Liberty to repreſent, in an odious and 


invidious Light, Principles that ſupport, and alone 
B 2 can 
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can ſupport, and are advanced ſingly with a Deſign 
to ſupport the whole of Religion; I conceive of no 
other Ends it can poſſibly anſwer, but to ſpoil the 
Fruit of their fincere Labours, who are honeſtly and 
heartily engaged in ſuch a Work ; confirm the Igno- 
rant, who 'are determined to continue ſuch, and 
{tumble thoſe, who, though not yet tranſlated, are 
in their Paſſage our of the Kingdom of Darkneſs, 
into rhe Kingdom of Light, | 
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PSALM xi. 7. 


For the righteous Lord loveth 


Righteouſneſs, his Countenance 
doth behold the Upright. 


AID, the Penman of this 
Pſalm, though he was of 
mean Extract, had received 
an Aſſurance from God, by 
the Mouth of his Prophet, 
that he ſhould obtain the 
Kingdom, and aſcend the Throne, which 
his Poſterity ſhould inherit after him: 
But he was, in the mean time, to ſuffer a 
Variety of Perſecutions, and eſſay the Ma- 
lice of his moſt bitter Enemies, who were 
now in Poſſeſſion of it, and envied him 
the Glory of the divine Promiſe. While 


David ſtruggled with theſe cruel Perſecu- 


tors, and ſtrengthen'd his Heart by Hope 
and Truſt in the Providence of God, Saul 


and 
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and his Aſſociates did moſt bitterly inſult 
him, and, in the midſt of their Mockery, 
mingled ſuch Reflexions, as manifeſted 
their Contempt of God and Religion, and 
how vain they thought it for virtuous and 
good Men to adhere to, and confide in 
him; and from the many Difficulties he 
was forced to encounter, and the various 
Diſtreſſes to which he was reduced, pour'd 
out the moſt cutting and ſevere Invectives 
againſt his pious, but, as they thought, 
idle and vain Truſt, which he repoſed in 
the Promiſe of Almighty God. 

But David accuſtomed himſelf to ſe- 
rious Reflexion, and mingled devout and 
holy Meditations with all his Sufferings, 
and the ſeveral Scenes of Sorrow he paſſed 
through, to aſſure his Heart againſt the 
Aſſaults of his Enemies, and raiſe in him- 
ſelf a Hope and Truſt in God, while their 
Reproaches, and his own Afflictions ſeem'd 
to drive him into Deſpair. 

It was under ſuch gloomy Circumſtances 
as theſe that he compoſed this Pſalm, 
wherein he repreſents the cruel Conduct 
and Behaviour of his Enemies, and how 
he comforted and ſupported himſelf againſt 


them. 


fay ye to my Soul, Flee as a Bird to the 


Mountain? This is an Apoſtrophe to — 
I anc 


Ver. 1. In the Lord put I my Truſt ; how 
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and his Aſſociates, who, on Account of his 
preſent Circumſtances of Diſtreſs, triumph- 
ed over him, as in vain, hoping he ſhould 
ever arrive at the Kingdom, and, with 
haughty Inſult and Contempr, cried; © See- 
« ing you are purſued by ſuch powerful 
« Enemies, and ſo hard preſſed by them, 
« wherefore flee you not as the timorous 
« Bird, when it perceives the Snare of the 
« Fowler ſpread, through Fear, flies to 
<« the far diſtant Mountain for Shelter and 
« Safety?” Upon which, he expoſtulates 
with them for overlooking, or not regard- 
ing, the Ground of his Confidence: How 
« can you thus inſult and mock me, when 
« jt is God I confide in, and the Promiſe 
e of the Almighty, on which I rely?“ 
Ver. 2. For Io the Wicked bend their 
Bow, they make ready their Arrow upon the 
String, that they may privily ſhoot at the 
upright in Heart. And, indeed, whi- 
« ther ſhould I retire and fly, and where 
« hide my ſelf, from the reach of my Ene- 
« mies, who are ſo induſtrious to work 
« my Overthrow, and not only openly at- 
« tempt my Ruin, but ſpread their ſecret 
c and hidden Snares, and prepare Death 
« for me in every Corner? And how hap- 
« py is it, that in ſuch Circumſtances as 


« theſe I have the Lord to truſt in?” 


Ver. 
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Ver. 3. If the Foundations be deſtroy'd, 
what can the Righteous do? * For when 
te the Diſtinction between Good and Evil 
© 1s obliterated and loſt, and Piety and 
« Juſtice is violated and overthrown, what 
C other Treatment can the Righteous and 
« Virtuous expect to receive from the 
« Hands of Men? or what other Courſe is 
« left for them to take, than to place their 
« Hope and Confidence in God?“ 

Ver. 4. The Lord ts in his holy Temple, 
the Lord's Throne is in Heaven; his Eyes 
behold, his Eye-lids try the Children of Men. 
« And this is ſufficient Ground of Support 
« to them, that though there is none up- 
« on Earth, yet in Heaven there is great 
« and due Regard paid to Righteouſneſs 
« and ſincere Virtue; the Lord makes a 
« Difference between what wicked Men 
e confound ; he is not ignorant or unob- 
« ſervant of the Vices of the Wicked, or 
« Afflictions of the Juſt, but views and 
e takes a becoming Notice of them from 
« his Throne of Government, which is 
“in the higheſt Heavens.” 

Ver. 5. The Lord trieth the Righteous ; 
but theWicked, and him that loveth Violence, 
his Soul abhorreth. * Nor is it any Ob- 
« jection againſt the Providence and Go- 
« yernment of Almighty God, that ſome- 


« times we ſee ſuch Sufferings fall ro the 
Lot 
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Lot of the Righteous, and that wicked 
Men, who practiſe and proſper in their 
Deceit and Violence, are the Inſtru- 
ments to inflict them; for the Lord 
tries the Sincerity of their Virtue, and 
they give full Proof of it, and become 
more bright and ſhining Examples of it, 
by theſe Perſecutions, as well as other 
Calamities, which they piouſly ſubmit 
to, and patiently endure: And all the 
Wicked, though at preſent he reſtrains 
the Hand of Puniſhment, and they, by 
Appearances, may judge the contrary, 
he beholds with a juſt Indignation and 
Abhorrence.” 


Ver. 6. For upon the Wicked he ſhall 


reign Snares, Fire and Brimſtone, and an 
horrible Tempeſt this ſhall be the Portion of 
their Cup. © And he will at length make it 


cc 
ec 
c 
cc 


cc 


evidently appear; fortho' he leaves them 
to undiſturbed Quiet, and to live unmo- 
leſted in the Practice of Vice, and ſeems 
to favour them by the peaceable and 
proſperous Condition they enjoy ; yer 
firſt or laſt ; if not now, yet hereafier, 
when the T'ime comes for him to fit in 
Judgment upon the Actions of Men, he 
will ſhew them the Diſpleaſure he has 


conceived againſt them, and cover them 


with inevitable and utter Deſtruction.” 
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And this, adds he, I am led to gather, 
not only from his Promiſes and Engage- 
ments, and from the many fatal Examples 
which have already happen'd, and from 
the Nature of his Providence and Govern- 
ment of the World, but from the Nature 
of God, and from the Nature of Things 
themſelves: For the righteous Lord loveth 
Righteouſneſs, his Countenance doth behold 
be Upright. 

In diſcourſing on theſe Words, I ſhall 


obſerve this Method. 


I. I ſhall enquire into the Nature and 
Foundation of Righteouſneſs, or mo- 
ral Virtue. 

II. I ſhall explain wherein the Righte- 
ouſneſs of God conſiſts. 

III. I ſhall ſhew that Righteouſneſs or 
Virtue is, by a neceſſary Conſequence, 
what David makes it, a Ground of 
good Mens Hope in God, and the 
Reaſon of their Acceptance with 
him. 

IV. I ſhall draw ſome Inferences from 
the whole. 


I. I ſhall enquire into the Nature and 


Foundation of Righteouſneſs, or moral 
Virtue. 


Righte- 


N 
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Righteouſneſs here is not to be under- 
ſtood in a particular and limited Senſe of 
Juſtice, which it ſometimes ſignifies ; but 
it is uſed here in a more extenſive Senſe, 
to ſiguify moral Virtue in general, com- 
prehending in it all that Variety of Obli- 
gations, which moral Agents are capable 


of, and, as ſuch, ſubject to. And the par- 


ticular View under which David conſiders 
it, and in which he would repreſent it, is 
as not of an arbitrary and alterable Na- 
ture, deriving its Original from the Inſti- 
tution and Appointment, or changeable at 
the Pleaſure of any Being whatſoever, but 
of a fixed and eternal Nature, immutably 
obligatory upon moral Agents, and inde- 
pendent even of the Will of God him- 
ſelf. 

For thus he brings in the Words of the 
Text, to cloſe and finiſh his pious Medi- 
tation: © Since God ſuffers the Righteous 
te to endure ſuch hard and ſevere Trials, 
« and permits the Wicked, who perſecute 
© and inſult them, to enjoy a quiet and 
« undiſturbed Proſperity, I make no doubt 


« but that he will fully recompence, and 


« make all Things up to the Virtuous and 
« Upright, and upon the Wicked rain 
« Snares, Fire and Brimſtone, and an hor- 
e rible Tempeſt ; this muſt be the Portion 
« of their Cup, Since it is naturally fit 

C 2 « that 
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* that Men of ſuch different Characters 
** ſhould be differently dealt with; and as 
« it is the Province of God, who is a 
e righteous Being, to ſeparare and ſort 
* Men, and alot to every one their re- 


* ſpective Portions, it cannot be doubted 
* but that Righteouſneſs and Wickedneſs 


*« will be the ſole Rule and Meaſure of 


* his proceeding, and that he will deal 
with them as they are found differently 
e to have deſerved on this ſcore.” 

Some, indeed, think that Righteouſneſs, 
or moral Virtue, flows originally from the 
divine Will, and that the Obligation to it 
is founded in the ſole Pleaſure and Appoint- 
ment of God, and make Sin to be nothing 
but a T ranſerefſion of, or Want of Con- 
formity to the divine Command ; that 
there is no eſſential Difference in Things 
antecedent to this, no Diſtinction between 
Right and Wrong, Truth and Falſhood, 
but what this makes, and that no Obliga- 
tion had lain upon us to do Juſtice, or to 
love Mercy, if this had not interpoſed. 

But, when we conceive of the ſeveral 
Parts of Righteouſneſs and Virtue, we 
find, in our Ideas of them, nothing rela- 
tive to, or dependent on the divine Will 
at all. Thus David here ſpeaks; and 
thus we find, upon the leaſt Attention, 
that theſe Things are eſſentially different 

in 
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in themſelves, have no relation to the 
Will of any Being whatever, and that 
they infer an Obligation upon moral Agents, 
though God ſhould never manifeſt his 
Will concerning them at all. This was 
the Pſalmiſt's Senſe: © I confirm my ſelf 
« in thoſe Sentiments, ſays he, from Rea- 
« ſon and Nature, and by conſidering the 
Nature of God alſo, whoſe higheſt Per- 
e fection, or rather all whoſe moral Per- 
« fection conſiſts in his ſteady and unſha- 
« ken Adherence thereto.” 

Righteouſneſs, or moral Virtue, is there- 
fore originally to be derived from the Na- 
ture of Things, or the natural Relations 
of Perſons and Things one to another, in- 
ſomuch as not the Will of any Being makes 
it to be what it is, or can make it to be 
any other than it is; but it becomes the 
Subject of the divine Will and Pleaſure, 
becauſe of that eternal and unalterable 


Fitneſs which he perceives in it. Thus, 


for Example, Truth and Fidelity become 
reaſonable and righteous, from the very 
Relation thoſe Perſons ſtand to one another 
in, between whom it is to be practiſed, 
inſomuch that, upon a Change of Circum- 
ſtance, the Obligation ceaſes; but whilſt 
that Relation remains the ſame, it is im- 
poſſible but that Truth and Fidelity muſt 
be an amiable Virtue, and the Breach and 
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Violation of it by Falſhood and Treachery, 
a deteſtable Crime. It is not the Will of 
God that makes them ſo, but they are 
commanded by him, becauſe they are ſo 
in themſelves, and becauſe he is a righ- 
teous Being, who will never give us ſuch 
Commands, as claſh and interfere with the 
Nature and Reaſon of Things. 


If Righteouſneſs was not founded in the 


fix'd and immutable Nature of Things, 
but in the Will of God, then might the pre- 
ſent Nature and Names of Things have been 
reverſed (ſuch had the Will of God been) 
what is now Righteouſneſs might have 
been made a Crime, and the higheſt Vir- 
tue, as Things now ſtand, might have 
been attended with the higheſt Guilr ; 
our Conſciences might have been ſo fra- 
med, as to have reproached and filled us 
with the moſt bitter Remorſe, for every 
generous, glorious, and virtuous Action, 
and acquitted and applauded us for the vi- 
leſt Crimes. Hence ſome have groſsly 
aſſerted, that God might have commanded 
Idolatry, Blaſphemy, and the Hatred of 
himſelf, and ſuch-like Actions, which 


would thereby have become righteous ones, 


and matter of Duty to us. 
Whereas God himſelf, by the Mouth of 
his Prophet, ſtrenuouſly inveighs againſt 


ſuch as ſubvert theſe Foundations of Vir- 
| tue, 
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tue, and deſtroy the natural and neceſſary 
Differences between Good and Evil, Jai. 
v. 20. Wo unto them that call Evil Good, 
and Good Evil; that put Bitter for Sweet, 
and Sweet for Bitter, Darkneſs for Light, 
and Light for Darkneſs. Herein he ſup- 
poſes, that the moral Difference between 
Good and Evil, is equally great with the 
natural Difference between Sweet and Bit- 
ter, Darkneſs and Light, and that it 1s 
equally diſcernable and clear to us ; and 
that there is not in Speculation any Abſur- 
dity ſo great, or in Practice any Crime ſo 
aggravated, as to deſtroy this Difference, 
or confound Things, ſo diſtin, with one 
another. 

Moreover, if Righteouſneſs, or moral 
Virtue, was not founded in the fix'd and 
immutable Nature of Things, and the 
Relations of Perſons and Things one to 
another, but in the Will of God, then it 
would be impoſſible for God to come un- 
der any Obligation to his Creatures ; nor 
could there be any Ground or Reaſon why 
they ſhould believe, or hope, or confide in 
him. Becauſe mere Will, if there be no 
higher Principle of Action, can lay under 
no Obligation but what mere Will, if it 
change, can, by that Change, releaſe from; 
and as nothing is ſo mutable, arbitrary, 


and inconſtant ; his Creatures, ro whom 
the 
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the Declartion of it is made, can have no 
Foundation from it to build their Confi- 
dence on : But if there be, as there moſt 
undoubredly is, ſuch an eternal and unal- 
terable Difference in Things, as that it is 
morally good to keep Promiſe, and morally 
evil to violate and break it, then have we 
the higheſt Certainty and Aſſurance, with 
the Promiſe of God, that the righteous 
Lord, who loveth Righteouſneſs, will ad- 
here to and obſerve it. 

Some, indeed, conceive of the divine 
Nature as prior to the divine Will, and 
ſpeak of that as a Rule for the divine Be- 
ing to go by, in iſſuing forth his Precepts 
and Laws: But this is to make God, if I 
may ſo ſpeak, a neceſſary Agent, even in 
his moral Character, and deſtroys that 
Freedom which is neceſſary to the Notion 
of a moral Agent. Since his Nature, as a 
moral or virtuous Being, is, in the Order 
or our Conceptions, ſubſequent to, and in 
Conſequence of his Will; for however 
neceſſary be his Attributes of Power, Wiſ- 
dom, and Eternity, he is good, and true, 
and juſt, not neceſſarily, but becauſe he 
freely chooſes and wills ro be ſo, otherwiſe 
we muſt make his Will neceſſary, and ſo 
ſhall introduce the Doctrine of Fate. 

Agreeably hereunto were the Sentiments 


and Reaſoning of the Patriarch Abraham, 
Gen. 
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Gen. xviii. 25. That be far from thee to 
flay the Righteous with the Wicked, and 
that the Righteous ſhould be as the Wicked, 
that be far from thee : Shall not the Fudge 
of all the Earth do right ? which plain- 
ly ſuppoſes that there is a right and wrong, 
a good and evil in Actions independent of 
the Will, even of God himſelf ; otherwiſe 
this would carry in it no more than this: 
Shall not the Fudge of all the Earth do 
what he will? which is plainly making it 
an Appeal to Sovereignty and arbitrary 
Power; whereas it is meant as an Appeal 
ro common Equity and Juſtice, of which 
God has made us capable of forming clear 
Ideas. This may be illuſtrated from the 
Caſe of Abraham, God promiſed him, 
that if he would leave his Country, he 
would make with him a Covenant, and 
inſure him a numerous and large Poſterity, 
and them the Poſſeſſion of the Land of 
Canaan. Abraham's Security ariſes not 
from the Will of God alone, but inaſmuch 
as he knew it was in it ſelf a reaſonable 
and righteous Action to keep Promiſe, and 
naturally wicked, for no Cauſe, to break 
it; and that ſuch was the Rectitude of 
the divine Will, as preſerves him from 
acting inconſiſtent with the Nature and 
Reaſon of Things, therefore he might 
ſafely and certainly rely on it. Before 

1 this 
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this Promiſe, God was at entire Liberty, 
but afterwards he was bound to adhere to 
and obſerve it; nor could his Promiſe be 
ſafely relied on, if it was poſſible for him 
to break it. 

Such is the reaſoning of the Author to 
the Hebrews, as evidently confirms this, 
ſpeaking of the Aſſurance God had given 
Chriſtians, of his ſtedfaſtly adhering to 
the goſpel covenant, Heb. vi. 17, 18. God 
willing more abundantly to confirm the Heirs 
of the Promiſe, confirmed it by an Oath, 
that by two immutable Things, in which it 
is impoſſible for God to lye, they might have 
firong Conſolation. Did a Promiſe and 
Oath receive their binding Virtue and 
Power from the divine Will, they could 


add no Force to a ſimple Manifeſtation of 


his Will, could not be called immutable, 
fince they were changeable at Pleaſure; 
nor could make it impoſſible for God to 
lye, ſince he might, upon that Suppoſi- 
tion, break through all Promiſes and Oaths 
without any Guilt; and his Creatures 
could have no poſſchle Aſſurance that he 
would nor. | 

God is at perfect Liberty whether he 
will produce ſuch Creatures as we are, and 
wherher he will make us any Promiſes, or 
bind himſelf by any Oaths, but no one 


ſure will ſay, that when he has volunta- 
rily 
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rily given us the moſt ſolemn Promiſes, 
and given them the Sanction of his /acred 
Oath, that he is not bound by ſuch kind 
of Engagements; which yet, if they de- 
rive their Obligation from his Will, he 
certainly is not. 

It would alſo follow from ſuppoſing 
Righteouſneſs and moral Virtue to flow 
from the Will of God alone, that there 
were no different Degrees in the Guilt of 
the wicked, or of Merit in the virtuous 
Actions of Men, but what the Will of God 
made, and that there would be no Diffe- 
rence between taking away a Man's Life, 
and robbing him of the leaſt Portion of his 
Property ; no Difference between what we 
call the loweſt and the higheſt, and moſt 
heroic Act of Virtue, which is, indeed, a 
great and palpable Abſurdity. 

It ſeems therefore evident and plain, 
that our Obligation to Righteouſneſs, or 
moral Virtue, is not originally to be re- 
ſolved into the Will of God, but into the 
Nature of thoſe Actions themſelves, com- 
pared with the Nature, Circumſtances, and 
Relations of thoſe Beings, by whom they 
are performed. 

Not but that the Will of God conſtitutes 
an Obligation to the practiſe of Virtue, upon 
all ſuch Perſons to whom a ſufficient Diſ- 
covery of it is made; inſomuch as God's 

D 2 com- 
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commanding thoſe Actions, which were 
before obligatory on us from Reaſon and 
Nature, ſtrengthens our Obligation to ob- 
ſcrve them ſor the future, or rather we 
come under a new Obligation, and our 
Crime in tranſgreſſion will be more aggra- 
vated. Such is the Caſe of all Chriſtians, 
whoſe Obligation to mora] Virtue is two- 
fold; the one ariſing from the Reaſonable- 
neſs and Fitneſs of it, and the other from 
the Authority and Command of God: So 
alſo does the Command of God carry a 
ſufficient Obligation with it ſelf, where 
there was none ariſing from Nature before. 


Such was the Caſe of Adam, whoſe only 


Obligation to forbear eating the Fruit that 
grew upon the Tree of Knowledge of Good 
and Evil, was founded in the Will of God 
forbidding it. Bur there is, notwithſtand- 
ing, an eternal Difference between Good 
and Evil, which is the primary Obliga- 
tion ; and is ſo far from reſulting from the 
Will of God, that it is this by which his 
Will always determines and directs it ſelf, 
and by which, in a moral Senſe, it is im- 
poſſible but it ſhould, as the Author to the 
Hebrews aſſerts, It is impaſſible for God to lye. 


II. I proceed to explain wherein the 
Righteouſnefs of God conſiſts, and that is 
in theſe two Things. 


I, In 
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1. In an infinite and all- perfect Compre- 
henſion of the ſeveral different Relations 
he ſtands in to his Creatures, and they to 
him, and the conſequent Obligations 
which ariſe from them; ſo that he is not 
ignorant of the Circumſtances of any of 
his Creatures, or of the different Degrees 
of Virtue or Vice belonging to their Cha- 
racters. Theſe various Objects, though in- 
finite in Number, he as eaſily attends to, 
and as fully comprehends, as we can the 
ſingle Object of our moſt attentive Thought. 
Nothing is, indeed, ſo perplex d and in- 
tricate, and ſo hard to be pronounced on, 
as the Circumſtances of Actions, and the 
mingled Characters of Men and Things: 
But all this Difficulty is comparative and 
relative to our confined Faculties, and fi- 
nite Minds; at the Thought of an infinite 
and unbounded Mind it all vaniſhes and 
diſappears ; With Men this 1s impoſſible, but 
with God all Things are poſſible. This is 
what the Pſalmiſt had in his Thoughts, 
and expreſſes in the Context, in moſt em- 
phatical Terms; His Eyes behold, his Eye- 
lids try the Children of Men. With us it is 
far otherwiſe, the Appearances of Things 
often deceiving us, and being taken by us 
for the Truth ; but to him all Things are 
naked and open. 


And 
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And as he knows the various Circum- 
ſtances of all his Creatures, and the ſeve- 
ral Relations wherein they ſtand to him; 
ſo he cannot be at a Loſs about what Mea- 
ſures it is becoming him to take : He is 
not laboriouſly to ſearch and deduce this, 
but his infinite Capacity faithfully admini- 
ſters ro him the Knowledge of all Things, 
which it becomes a God of Righteouſneſs 
to do, with infinite Juſtice and Mercy to 
his Creatures, and equal Honour to his 
own Character. And in this is God infi- 
nitely above us; for when the Characters 
of Perſons, and Circumſtances of Things, 
are fairly and fully expoſed ro our View, 
we are frequently unable to form ſuch a 
Judgment, as is ſufficient Ground for us to 
proceed to Action. 

Neither can God ever err, or miſtake in 
the Judgment that he forms about his own 
Actions ; he cannot miſtake or miſapply 
them, or judge amiſs about the fitneſs and 
ſuitableneſs of them to the Circumſtances 
of his Creatures, or the Ends and Purpoſes 
he intends to anſwer by them. This is of- 
ten the Effect of our moſt diligent Enqui- 
ries; we are not only ignorant of many 
Circumſtances, both of Perſons and Actions, 
and labour under Uncertainty, unable to 
determine our ſelves, but we alſo miſtake 


and miſapply our Actions, and, how well 
ſoe ver 
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ſoever we conſider, yet fail in the Appli- 
cation of our Conduct and Behaviour: But 
God has ſuch a comprehenſive and exact 
Knowledge of all Things, as is neceſſary 
to a perfect and unerring Conduct, and 
leaves no room or poſſibility of any Igno- 
rance, Heſitation, or Miſtake. 

2. The Righteouſneſs of God conſiſts in 
the conſtant and uniform Determination 
of his Will, to act agreeably to Reaſon 
and Truth; ſo that there is not only a 
perfect Harmony between the Nature of 
Things, and his Perceptions of them, bur 
a never- failing Agreement alſo between his 
Underſtanding and his Will : And this, 


indeed, ſtrictly and properly ſpeaking, is 


that wherein alone the Righteouſneſs or 
Virtue of God conſiſts. Let us have ever 
ſo perfect an Underſtanding, and form ever 
ſo exact a Judgment of the fitneſs of Action, 


we are frequently bribed by our Paſſions, 


biaſs'd by finiſter Views and Intentions, 
and turn'd from purſuing it. Intereſts, 
foreign to the Nature of Truth and Vir- 
tue, and founded in the Circumſtances of 
our preſent Life, influence our Wills, and 
captivate our Choice: But God, as he 
1 knows what is right, ſteadily ad- 
eres to, and invariably purſues it; for 
he is ſubject to the Power and perverſe 


Biaſs of no irregular and unreaſonable Paſ- 
ſions; 
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ſions; nor has he any Intereſt or Views to 
be concerned for, but the Cauſe of Virtue 
and the univerſal Good. And this is what 
the Pſalmiſt here obſerves ; not only is 
there an unalterable Rectitude in the Na- 
ture of Things, but there is an inflexible 
Rectitude of Judgment and Will in the 
divine Nature: The righteous Lord loveth 


Righteouſneſs. 


III. I proceed to ſhow, that Righteouſ- 
neſs and Virtue is, by a neceſſary Conſe- 
quence, what the Pſalmiſt makes it, a 
Ground of good Mens Hope in God, and 
the Reaſon of their 3 with 
him. 

From what has been ſaid, it is obvious 
to obſerve, that the Righteouſneſs of Men 
IS, as to Nature and Kind, the ſame, and 
no other, than the Righteouſneſs of God; 
for the Idea of Righteouſneſs is uniformly 
the ſame, when applied to one or the 
other of them; Man's Righteouſneſs dif- 
fering from God's only, as to the Degree 
of it, as he is perfectly and infinitely ſo, 
and they imperfectly, and theirs differing 
from one anothers only as to the different 
Degrees of Perfection or Imperfection, in 
which they practiſe it. And nothing tends 
more to confound the Nature of our Ideas, 


and ſubvert the Foundations of Truth and 
Vir- 
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Virtue, than to ſuppoſe the Righteouſneſs 
of God and of Men different in kind ; nor 
can any Thing be more oppoſite to the 
Declarations of the Scriptures, which I 
doubt nor, with this View, frequently 
command us to be holy, as God is holy; 
and pure, as be is pure; that is, that tho 
in Degree it is impoſſible we ſhould attain 
to an Equality with God, yet, as to Na- 
ture and Kind, our Righteouſneſs and 
Virtue muſt be the ſame with his, and 
which, in the Proportion wherein we 
practiſe it, will be a Ground of our Hope 
in him. 1 

Thus therefore the Pſalmiſt comforts 
himſelf in his Uprightneſs and Virtue, and 
the Hope in God, which that inſpired him 
with, © I am here, ſays he, ſurrounded 
« with wicked Men, with whom Truth 
t and Virtue are of no Value, and theſe 
« proſper and are in great Power, whilſt 
ce I, though upright, am ready to periſh 
« by the Violence and Cruelty of their 
« Perſecution and Oppreſſion. But as 
« there is ſuch an internal Difference of 
« Good and Evil, as makes us deſerving 
« of a quite different Fate; and as God, 
* the Governor and Judge of the World, 


« invariably guides himſelf by this immu- 


* table Rule, I pleaſe my ſelf that this is 
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e the Meaſure, Standard, and Rule, by 
« which he will judge of the Actions of 
« Men; that this is what he will love and ap- 
ce prove, and reward in us in our different 
« Proportions.” And, indeed, there is a 
neceflary Conſequence from Man's doing 
a righteous Action to God's approving it 
and we may be as ſure God is pleaſed with 
our Virtue, as that we perform it, becauſe 
the Nature of Actions and Things are nor 
arbitrary and unſettled, but invariably and 
neceſſarily what they are; nor is God a 
Being, who acts by Will and Pleaſure on- 
ly, and without Regard to Reaſon and 
Truth: But he is the righteous Lord, who 
loveth Righteouſneſs ; and therefore virtu- 
ous and good Men may aſſure themſelves, 
as David does here, that his Countenance 
1s pleaſed in beholding the Upright. 


IV. I proceed to draw ſome Inferences 
from the whole. 
1. We may hence infer, that the Ap- 
- probation of the divine Being is not, can- 
not be perſonal, but founded on the Cha- 
rafters and Actions of Men; we ſee here 
what is the Ground of his Approbation, it 
is R:zghteouſneſs, or moral Virtue. God is 
not a Being who can have any fondneſs or 


liking for the Perſons of Men, irreſpective- 
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ly to their Characters: There is no room 
to hope for this in God, becauſe there is 
no Reaſon in it. He is the righteous Lord, 
who /oveth Righteouſneſs, approves and ac- 
cepts no Man, but under ſuch a Character 
and ſuch a Conſideration ; he loveth and 
approveth not Men barely and ſimply con- 
fider'd, but ſuch as their Virtue and Righ- 
teonſneſs recommend to his Love: His 
Countenance beholdeth not this or that 
Man, but it beholdeth the Upright, who, 
or where, or whatſoever he be. This is 
agreeable to the amiable and worthy Views 
in which Jeſus Chriſt, his own Son, has 
repreſented him to us; with him nezther 
Circumciſion nor Uncircumciſion, Barbarian, 
Scythian, bond nor free, availeth any Thing, 
but a new Creature; Righteouſneſs and 
true Virtue, which is in it ſelf eſſentially 
good, and is invariably the Rule of his 
own Actions, he approves in Men, where- 
ſoever he beholds it; no Character, no 
Circumſtance of Men, can make him over- 
look this, or prevent his applauding it, or 

rocure his Acceptance without it, for 
with him there is u reſpect of Perſons ; and 
there is hardly a Notion or Conception of 
God, that has been drawn from the Do- 
ctrine of the Holy Scriptures, that is more 


contrary to Reaſon, or injurious to God, 
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than that of his perſonal Fondneſi, and arbi- 
frary Choice. 


2. We may hence infer, that God has nor, 


as ſome impiouſly and profanely ſuggeſt, 
diſſolved our Obligations to Righteouſneſs 
and Virtue, by the Chriſtian Diſpenſation. 
It hence appears to be impoſſible. It is, 
indeed, ſuitable ro the Opinion of thoſe 
who place the Foundation of moral Vir- 
tue in the Will of God, to ſuppoſe that he 
may alter it if he pleaſes, and no one can 
be ever ſure upon that Suppoſition, but 
that he may alter it; for it is bur altering 
his Will, which can have no invariable 
Guide but Fate or Reaſon, and then it is 
done. But how ſuch a Being can ever be 
the Object of his Creatures Truſt, it will 
be hard to imagine. 

3. This may ſerve to vindicate the Pra- 
ctice of Religion and Virtue from the 
Cavils and Objections of atheiſtical Men, 
who reſolve it all into the political In- 
vention of deſigning Men, and aſſign no 
higher or other Original ro moral Good- 
neſs, than the bare Authority of human 
Laws and civil Government ; and profeſs 
to believe that it is nothing elſe has given 
Riſe to the Difference Men make between 
Gad and Evil, than the Contrivance of 


Men, who have cunningly deviſed ſuch 
Rules 
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Rules of Action, as make for the Peace and 
Good of Society, and quiet Adminiſtration 
of human Government. 

4. This ſhows us how vain are their 
Hopes in the favour of God, which are 
placed on any Thing bur Righteouſneſs and 
Virtue, and who ſubſtitute other Expe- 
dients in its ſtead. Nothing that we put 
into the Place of this can atone for, or 
ſupply the Want of it; nor can any coun- 
terfeit and hypocritical ſhew of it paſs 
with God, who ſees through every Ap- 
pearance and Diſguiſe, and whoſe Coun- 
tenance beholdeth only the ſincere and 
upright. Whatever Sinners and ſelf-de- 
luded Perſons may now make the Ground 
of their Confidence, or hereafter make the 
Ground of their Plea, the Lord will ſhew 
not only an inflexible Regard to Virtue, 
but a Diſregard to every Thing elſe, that 
he loveth Righteouſneſs, but bateth all the 
Workers of Iniquity. 

Ir alſo evidently hence appears how ab- 
ſurd it is to make a Compariſon between 
the Excellence of poſitive Duties, and 
thoſe of a moral Obligation ; and to do 
this from this Pretence, that becauſe it is a 
moral Duty to obey God, therefore to ob- 
ſerve politivg Inſtitutions is moral Virtue, 
is one of the greateſt Sophiſms in the World. 

| Becauſe 
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Becauſe all the Excellence that there is 
in obſerving poſitive Inſtitutions, is in the 
obeying God in them, which is of a mo- 
ral Nature, and ſo out of the Compariſon, 
and what remains being only the outward 
Action it ſelf, cannot poſſibly have any 
Excellency in it at all, which yer is all 
that is poſitive in the Matter. For to obey 
God, is a moral Duty in all Caies, conle- 
quently as well in ſuch, where the Action 
is of an indifferent, as where it is of a 
moral Nature; and not that any Thing 
becomes moral by God's ſelecting an arbi- 
trary Inſtance of expreſſing this our Obe- 
dience to him in, which was not ſo before ; 
for if ſo, we may as well ſuppoſe his 
Will to have conſticuted the moral Nature 
of all Things at firſt, as that he can ever 
do it in any one Inſtance, at any Time 
whatſoever.; it would be as reaſonable to 
make the Will of God the Original and 
Foundation of moral Virtue, and the ſole 
Cauſe of moral Obligation, as that he 
can make any Thing a moral Virtue, 
which was not ſo before he made it ſo. 


But moral Virtue is plainly of ſuch a 
ſettled and immutable Nature, that nei- 
ther the Will of God, nor any Thing 
elſe, can either make or unmake, or any 


way alter it. And it is no more to dero- 
gate 
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ate from the Power, or limit the Per- 

fection of God, to aſſert this, with re- 
ſpect to moral than to natural Truth; 
and to ſay that his Will is not the 
Cauſe why the whole of any Thing is 
equal to its Parts, or that it is impoſſi- 
ble to exiſt and not exiſt at the ſame 
Time, which yet ſurely the Will of God 
neither made to be ſo, nor can make to be 
other wiſe. 

6. Let us all be exhorted to the ſincere 
Practice of that Righteouſneſs and Vir- 
tue, which alone renders Men accepta- 
ble to God, and will be regarded in their 
Characters at the great Day. And let 
us learn to comfort our ſelves, and con- 
fide in God, in the Practice of Virtue, 
and eſpecially when reduced to ſuffer 
for the ſake of it, by conſidering that 
we are acting as it is eternally reaſona- 
ble and fit we ſhould act, and as God 
invariably determines himſelf to act, and, 
by neceſſary Conſequence, we may be 
aſſured will be highly pleaſed in ſeeing 
us do ſo. The Lord loveth Righteouſneſs, 
though wicked Men hate it; hs Counte- 
nance honoureth and reſpecteth the Up- 
right, though the Wicked make a De- 
riſion and a Scorn at them. Let us 
therefore ſtedfaſtly perſiſt and perſevere 
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in it, not: only becauſe of the natural 

wi - Excellence. that there is in it, and the 

moral Obligation, that this brings upon 

| us, but alſo from this further encouraging 

Conſideration, that the Lord is righteous, 

|. | and loveth Righteouſneſs, and that his Coun- 
ö tenance doth behold the Uprigbt. 
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